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Case study 7

“Who do you think you are?” “What gives
you the right to invade my privacy?”. I had
just entered a patient’s room as a hospital
Chaplain, the patient was homosexual and
was reacting to me
as a representative
of the Christian
religion. He had
long felt victimised
by Christians.

He assumed I
subscribed to

the ‘hate the

sin, love the

sinner’ theology,
which indeed I
did. Initially my
reaction was to feel
wounded by his prejudice. Then, for the first
time, I recognized how my attitude wounded
him. I have to thank that young man for he
made me begin a process of thought which
was at once profoundly uncomfortable and
yet very necessary. | had blindly accepted

the traditional interpretation of the

relevant passages of the Bible, working out

a comfortable theology, but logic doesn’t
meet pain. My convictions had resulted in

a mindset which reacted to homosexuality
and, more importantly, homosexual people
with legalism and not grace; a betrayal of the
gospel.Yet I could not, try as I would, and 1

meant it to be. I found myself in no-man’s
land in the debate, a very uncomfortable
place to be.

My next encounter was at a party where I

: was greeted by a homosexual transvestite

. whom I already knew slightly. He was
dressed as a man, but she was made up, face,

hair, nails, as a
woman. [ was
struggling simply
to accept him/
her for whom
he/she was. Then
he began to take
the conversation
into his amoral
life style, where
he habitually used
other people.
My thinking
went into freefall

. complicated by my emotions which were

- in turmoil. Surely a line had to be drawn?
Grace had to set limits? Or, did it? I couldn’t
. sit on the fence for ever. I had to come down
on one side or the other.

Then I met a young man who was dying of’

. AIDS (this was before effective medication).

- He was such a gentle being, gracious and

welcoming, you could not do other than

. admire him. After our relationship had

- become established he shared with me his

story. As a teenager he had made a profession

. of faith in Christ, but at the same time he

did try, accept homosexuality as the way God was struggling with his sexuality. In his 207,
’ - exhausted from the struggle, he gave up on

. the church and entered into the gay scene,

. where he felt he could be himself. But a few



years of self-indulgence and permissiveness contradictions in my thinking. My emotions
left him disillusioned and dissatisfied. He and my pastoral heart are not at ease with
extricated himself, vowing to maintain my theology.

celibacy. This he could not sustain and he
was to have two serious relationships. When
his diagnosis came however he felt the only

Here I stand I can do no other.

responsible thing to do was to maintain
celibacy. This left him feeling profoundly
alone. We talked in the months before his
death, not of homosexuality but of faith, for
what amazed him through all the turns of his
life was that he felt Christ had never left him.
[t was a privilege to be entrusted with such
confidences and increasingly I recognised

his integrity in all the pain and struggle of
his life. The last thing we needed to discuss
was the theology of homosexuality, this was
irrelevant as we spoke of more important
things.

This led me on to reflect on the gay couple
whom I meet socially from time to time. |
have got so used to them that I almost forget
that they are

homosexual.

’ ] j theolo
They don’t The last thing we nee'ded to .d/scuss was wee e (g))f/
1t: of homosexuality, this was /rre/evfant as D
flaunt it; they more important things

just are who
they are and
I realise that I have come to accept them

as a couple and to recognise that they are
good as a couple. How much easier it would
be if somehow the whole issue of people’s
sexuality could not be an issue.

Avoidance of the issue may be easier but

it 1s not really an option. My encounters
with homosexual people over the years have
produced angst in me. I have been forced
to face my own insensitivity and prejudice.
[ have been disgusted by trite pietism and
easy pre-packaged answers from both sides
of the debate. Friends have been wary of
my reluctance to be dogmatic. At times I
have longed to be free from my theology.
But, in the end of the day I continue to
live with the tension, unable to resolve the
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Closing Reflection

LORD

At the end of our time together, we take a
moment

To become aware of ourselves,
of our breathing in and out.
To become aware of each other,

of the ties that bind us and the situations that
keep us apart.

To become aware of you,

of the One who made us and knows us and
lives within and around us.

In this moment, Lord, help us to gather
up what we need to take away from this
experience and to leave behind that which
will not help us.

Help us to be a church for those who are firm
and those who are broken.

Help us to be a church for those who fit in
and those who feel left out.

Help us to be a church where we live life
together honestly

In the power of your Spirit.

Amen



Summary of the
Report to the
General Assembly

2007

of

1 The context of the
debate (see 4.2 — 4.9.9)

Matters of sexuality, and in particular
homosexuality, have been of interest and
concern within the Church of Scotland
and the world church over recent years.
This report is a further contribution to

the theological debate on questions in
homosexuality, which we present to the
General Assembly at a time when the place
of faith alongside the institution of civil

partnerships has been extensively discussed.

Christian accounts of sex and sexuality have
traditionally located marriage as the only
appropriate context for sex. Homosexuality,
both as the desire for one’s own sex and
expressed in same-sex genital activity,

was perceived as being wrong. Churches,
however, have been looking closely at their
doctrine and practice, with some theological
approaches to the moral questions in the
sexual arena proposing different approaches
and solutions — though not without
controversy.

The debates are not merely theoretical. As

well as societal shifts in understanding and
legislative provision, within the church there
are Christians, including ordained persons,
who would identify themselves as gay or
lesbian, some determined to be celibate, some
more active in their lifestyle, with some who
have entered civil partnerships. Arguments
raise passion and difference; and there are also
basic issues of prejudice and discrimination
needing to be worked through.

From the outset, therefore, let us seek to
understand the terms of the debate, and to
listen to the various voices.

2 The interpretation of
the scripture (see 4.10 —
4.14.12)

Scripture is authoritative within a Reformed
Church such as ours. But that authority will
affect different readers in different ways — in
that they will employ various methods of
interpretation. There is a plurality of measures
of weight and emphasis being accorded

to certain passages or themes of Scripture.
Thus, whether in a more “traditionalist”
reading or one which could be characterized
as “revisionist”, the issue of the Church’s
approach to homosexuality can be about
whether the Church is faithful to the will of
God revealed in Scripture. Some, however,
incline to clearer conclusions than others:

it is then, though there are no doubt other
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elements which contribute to the formation
of theological convictions and responses

to the issue, that this matter of fidelity to
Scripture and to God becomes potentially
church-dividing for many Christians.

Traditionalist interpretation lays weight on
the consistency of Scripture in upholding the
male-female relationship and the institution
of marriage in particular. Insofar as Scripture
treats same-sex sexual activity, it is presented
as a wrong choice. In the context of the
New Testament, such instruction as there is
on matters of sexuality shares with ethical
questions more generally an emphasis on
the importance of following Christ, of
living lives of holiness, love, generosity and
faithfulness.

R evisionist interpretation, dwelling on

the particular historical, cultural and social
contexts in which the Bible was written,
inclines to treat more critically particular
proscriptions of behaviour. Furthermore,
revisionist interpreters find in Scripture a
strong critique of practices which are unjust,
or exclusivist. They argue that just as Biblical
principles have been found to support justice
for women, slaves and black people, so they
may support an open, welcoming approach to
homosexuality and homosexual activity.

No Christian approach can bypass the
Bible, but the interpretative task is obviously
challenging when Christians can make very
different readings.

3 Theological approaches
(see 4.15.1 — 4.15.2.9)

Traditional theological arguments on
homosexuality claim it is unnatural, not
respecting the complementarity of men and
women, and not open to the possibility of
procreation.

But counter-arguments are often made, that

much human activity is unconventional
without being seen as wrong, that
complementarity is more a matter of apposite
people rather than opposite sexes, and that
much heterosexual sex is not open to the
possibility of procreation either.

Indeed, some revisionists go on to suggest that
because homosexuality is a feature of creation,
it is a given, and should be accepted as such as
part of life’s rich tapestry.

But the traditionalist may offer the rejoinder
that homosexual orientation may be
influenced by both nature and nurture; and
there is certainly no overwhelming consensus
on its causes. But even if it could be shown
that homosexuality was not in and of itself a
sign of creaturely sinfulness, the significance of
self-discipline within Christian life would still
be highly relevant.

Conclusions drawn from understandings of
what is “natural” are problematic for the
Church’s reflection on issues of sexuality.

4 Drawing threads together
(see 4.16.1 — 4.16.2.9)

The first step forward is to develop a
Scriptural framework for the Christian
understanding of sexuality, which understands
that any sexual activity, as with all human
action, is sometimes good and sometimes not.

The problem remains in the estimation of
homosexual acts, given that some see all such
acts as instances of disorder and disobedience
but others do not, in that they see some
homosexual activity as permissible within
God’s purposes for our salvation.

The question then for Christians who are
homosexually inclined is how should they
follow Christ, and in particular, what forms of
intimate human relationship are appropriate. A
variety of responses continue to be explored
— friendship, celibacy and the chaste sexual



relationship. It is possible that any of these
may be taken into a long-term partnership
which is analogous to, though not the same as,
marriage.

How “does the homosexually-inclined person
show Christ to the world”? How will that fully
human person join in the Church’s mission and
discipleship?

5 Conclusion (see 4.17.1-9)

The Church holds much more in common
than that which divides us. And even on
matters sexual, there is an agreed emphasis
on chastity, and the conviction that our
sanctification will be fulfilled in the
encounter with the God of perfect love
and judgement, in the consummation of
all things. Nevertheless, current debates
reveal controversy which is highly charged.
This Report urges — for all that this will
not produce an early resolution of tensions
— that close-fought, majority decisions
through church courts are not the way
forward. Rather, encounter and exchange are
productive, as are prayer, confession of sin,
humility, a breadth of vision.

Let us remember that there are still aspects
of sexuality and sexual activity at the very
least questionable on which the church may
find common ground. And on homosexuality,
we will not censure people of homosexual
orientation; there is no bar to such people
being church members, Elders, Ministers or
Moderators. However, we continue to have
severe differences as to the appropriateness
of homosexual sexual activity within a life
attempting to be faithful to our holy and
merciful God.

Christian unity implies diversity, but that does
not solve the problem of the limits of diversity.
Nevertheless, through these testing times

we insist there is “one Lord, one faith, one
baptism” (cf. Ephesians 4. 1-6).
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Other resources

Available on DVD

Priest — shows the conflict experienced by a
young Roman Catholic priest as he struggles
to reconcile his calling to ministry with his
homosexuality. Shows how our sexuality is
not just a private matter but has an impact on
our immediate community.

Transamerica — shows the story of a pre-
operative transgendered woman as she comes
to terms with her ‘old’ life before the final
stages of the process of swapping genders.

The Laramie Project — a documentary-style
film that shows the impact of the brutal
killing of a young gay man in Laramie,
Wyoming. Again this shows the way sexuality
1s something that happens in a public realm.

Philadelphia — one of the first major feature
films that highlighted the issue of HIV and AIDS.
Shows some of the stigmatisation that people
with HIV/AIDS face as they struggle to belong.
Is a bit dated now but still worth watching.

Brokeback Mountain — the story of the
relationship between two men from very
traditional western communities in rural
America. Is particularly interesting because
it illustrates the pressures to conform that
we can all experience when we live in small
communities.
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Websites

www.resourcingchurches.org.uk —
download the main report that went to the
General Assembly here.

http://www.religioustolerance.org/
homosexu.htm - a good website that
gives insight into common perspectives on
homosexuality.

www.mcchurch.org — the website of
the worldwide Metropolitan Community
Church, a church that describes itself as
having a ‘special outreach’ to those who are
gay, lesbian, bisexual and transgendered.

www.truefreedomtrust.co.uk — an
organisation that seeks to support those with
‘homosexual tendencies’ who believe it is wrong
to express them 1in a physical relationship.

www.disciplescotland.org.uk — a
website designed to address the question of
homosexuality and the Bible.

www.christianscotland.org — homepage

of the Christian Institute in Scotland.

Puts forward a traditional perspective on
homosexuality, marriage and civil partnerships.

www.onekirk.org — working for an
inclusi8ve, affirming and progressive church.

www.affirmationscotland.org.uk — an
emerging group in the Church of Scotland that
seeks to affirm LGBT Christians in the Kirk.
All websites were active at the time of going to print. The

Mission and Discipleship takes no responsibility for the content
of these websites.
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Vocabulary Sheet

Here are some terms that might help you in

your discussions:

Homosexual:

Gay:

Lesbian:

Bi-sexual:

Transgendered:

Transexual:

Often used for a man

who is sexually attracted

to people of the same
gender, but properly used
for anyone attracted to a
person of the same gender
(it’s from the Greek homos,
same, not from the Latin
homo, man]

A generic term for people
who are homosexual.
Often heard in contexts
like ‘the gay community’.
Sometimes seen as

more often relating to
homosexual men.

A woman who is sexually
attracted to people of the
same gender.

Someone who i1s sexually
attracted to people of either
gender.

Someone who appears like
someone of the opposite
gender to themselves.

Someone who has
undergone a sex-change
operation.

Asexual:

Civil Partnership:

Abstinence:

AIDS:

HIV:

Celibacy:

Homophobia:

Monogamy:

Sexual orientation:

Someone who would
contend that they have no
sexual identity at all.

A legal process same sex
couples can go through
to have their relationship
recognised in law. Has
many of the advantages
associated with marriage.

Choosing not to engage in
sexual activity at all.

Acquired Immune
Deficiency Syndrome is
associated with the last
stages of the development
of the HIV virus.

Human Immunodeficiency
Virus is an infection that
erodes the body’s ability to
fight infection and disease.

Whether chosen or not,
having no relationship that
is overtly sexual. Often
used of priests who do not
marry.

Fear or hatred of people
who are gay, lesbian or bi-
sexual.

Commitment to one
person in a long-term
relationship.

Blanket term relating
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to the gender of the person
we find sexually attractive.

Straight: A heterosexual — someone
who is attracted to people
of the opposite gender.

LGBT: The common acronym
used to refer to
Lesbian, Gay, Bisexual,
Transgendered individuals
or the LGBT community
as a whole.
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